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SYSTEM OF TRANSLITERATION 


Y Arabic | English E Arabic | English 
| ` b th 
I. b |B lā 
JE t B 3 gh 
n, a th IH) ف‎ f 
5 c i E| o q 
I. h [M كه‎ k 
7 3 kh |B] ل‎ 1 
Ga #8 p= 
HI i: d BÎ o n 
N, H.R 
W ; z [M , u 
12 V x 28 T y 
N. sh |B] ; a 
HB . s |B < 1 
BE ضغ‎ | 4 B, jo: 
E . t E ed ai 
33 ‘i ou 


Arabic words are italicized except in 3 instances: 
1- When possessing a current English usage. 

2- When part of a heading. 

3- When the proper names of humans. 


The sign for [|] which is [`] will be omitted when the former 
appears in the beginning of a word. 


INTRODUCTION 


This is the second part of the Murshid al-Qari series. It is a 
translation and explanation of one of the most accepted and taught 
texts in the field of tajwid, the Tuhfah of Jamzūrī. In fact, many 
teachers do not qualify their students until they have memorised and 
understood this text. 


As mentioned in the first book, the student will benefit fully from 
this work after he has understood the first book. Discussions 
deliberated in the first book will not be repeated here, and the 
student should enhance his knowledge in this field by concentrating 
on all the “new” topics not dealt with in the first book. 


Any person seeking to master this field will find it necessary to 
study Arabic texts such as these. The book has been written 
specifically for the non-Arabic speaking person. Thus, after citing the 
text under the heading, TEXT, a heading, VOCABULARY, will 
follow in which every word in the line will be translated. 


The student should strive to learn the translation of the individual 
words because it is only translated once. If the same word appears in 
another line, it will not be translated again, assuming that the 
student had already memorised it when it appeared the first time. 


Translations of the words have been made in the context of the verse, 
and in the simplest manner to enable understanding. After the 
translation of the individual words, a translation of the verse will be 
given under the heading, TRANSLATION. Finally, the rules 
mentioned in the verse are discussed under the heading, 
EXPLANATION. 


Most of the rules, like niin sakinah and tanwin, mim sakinah and madd 
etc. have already been discussed in the first book. This book will 
serve as a revision of those rules for the student. At the same time, 


his concentration should be focused on the text and its memorisation 
since its rules have already been dealt with previously. 


Discussions, which have not been touched on previously, will be 
considered in a simple manner for the beginner avoiding different 
opinions and views. The object is for the student to have a strong 
basis before embarking on the more complicated issues in the field. 


Biography 

The author's full name is Sulaiman ibn Husain ibn 
Muhammad al-Jamzuri.! ‘Ali al-Dabbā' and Muhammad al-Mīhī add 
ibn Shalabī after Muhammad? He was known as “Afandi”, a 
Turkish term used for respect. (At times, a mīm is added in place of 
the yā , making it “Afandim.”) 

Jamzuri followed the Shafi'i school of law. In Sufism, he 
followed the Shadhali path under the guidance of Sheikh 
Muhammad Mujahid al-Ahmadi.? 

He was born in Rabi’ al-Awwal around 1160 A.H. in Tanta, 
Egypt. "Al-Jamzūrī” links the author to the town of Jamzür, 
approximately four miles out of Tanta*, well known in the area of 
Manūfiyyah.5 The author of Minnah al-Muta'al writes that the area 
Jamzūr previously in Manūfiyyah is presently incoporated into 
Tanta.® 

Jamzuri studied gira at under Nur al-Din ‘Ali ibn ‘Umr ibn 
Hamd ibn ‘Umr ibn Naji ibn Fanish al-Mihi (d.1204 A.H.) 


His literary works include: 

1. Tuhfah al-Atfal’ 

2. Fath al-Agfal sharh Tuhfah al- Atfāls 

3. Kanz al-Ma‘an? 

4. Fath al-Rabbānī sharh Kanz al-Ma'ānī? 
5. Manthūmah fi qira ah Warsh" 


1 Fath al-Malik al-Muta'āl, pg.7 

2 Minhah dhil al-Jalāl, pg.34, Fath al-Malik al-Muta'āl, pg.18 

? Fath al-Malik al-Muta'āl, pg.7 

+ Minhah dhil al-Jalāl, pg.35 

5 Fath al-Malik al-Muta'āl, pg.18 

6 Minnah al-Muta'āl, pg.19 

7 Hadiyyah al-' Arifin, vol.1, pg.405 

8 Hadiyyah al-*Ārifīn, vol.1, pg. 405 

? Imtā' al-Fudalā bi Tarājim al-Ourrā , Vol. 2 pg. 139 

10 Fath al-Malik al-Muta'āl, pg.8. Also wrote Fath al-Rahmani sharh Kanz al-Ma'ānī. It is 
possible that this is one and the same book. 

11 Fath al-Malik al-Muta'āl, pg.8. This book still remains a manuscript in the Egyptian 
libraries. 
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Jamzūrī s sanad 


Ibn al-Jazari? 
Al-Umyūtī Al-0ilgīlī A]-'Uqbr Al-Nuwairī 
wf Islam Zakariyyā al- ES 
Al-Jamal ibn Zakariyya s Ansārī Nāsir al- ki al-Tablāwī 


Ahmad al- aer al-Misrī 


Ouliyā” Afandi 
vx Yemenî 


Ibn ‘Abd "S al- sur RM 
Saif al-Din al-Basir ا‎ al-Rahmān al-Yemenī 


Al:Shabrārmeitisī Mad Ned al-Bagarī 


Sultān al-Mazzāhī 


/ 


Al-Nūr Al-Dimyātī Al-Manūfī Al-Rumailī 


MA 


Al-Asqàti Muhammad Munayyir al-Samannūdī 
“Ali all Bada 


Salim al-Nibtiti'? Isma‘Tl al-Mahallī 


is d 


“Ali al-Mīhī 


Sulaiman Jamzūrī 


12 The rest of the sanad to the Prophet & can be referred to in Isnad al-Jazari al-Imam 
by Saleem Gaibie. 
13 Salim al-Nibtītī is included by Mirsafi in his sanad in Hidayah al-Qàri', vol.1, pg. 41 
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The author's link to Mustafa al-Mīhī: 


"Ali al-Mihi 


Mustafa al-Mihi 


Sulaiman al-Shahdāwī 


' Ali al-Hilwu Ibrahim 


Khalil ‘Amir al-Matübasi 


Muhammad Sābig 


"Abd al- Aziz ' Ali Kuhail 


Ahmad al-Tījī 


"Abdullah al-Sunnari 


Muhammad Yasin al-Fadani 


"Alā al-Din ibn Jamal al-Dīn al-Afghani 


Muhammad Saleem ibn Isma'il] Gaibie 
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The author starts his book in the same manner as the Qur'an, with 
the basmalah, whilst practising upon the hadith of the Prophet & 
which states: 


A » ges‏ و4 
كل al‏ ذي بال لا د يبدا فيه ببسم الله الرحمن ع الرحيم فهو Ail‏ 


Every good deed, which is not started with الله الرحمن الرحيم‎ e^ is severed from blessing. ^ 


TEXT: 1 
الْجَمْرُوْرِيْ‎ A aka Us JAN RR رَاجي‎ Jā 


VOCABULARY: 
J 3X - he says 

-a person who hopes‏ رَاحي 

mercy‏ - ر حمة 

252 — the Oft-Forgiving, the Most Forgiving 

ga — more commonly used as E which means always 
Ll - the name of the author 

5^ — a pronoun meaning he, him or it 

t NE - he comes from the place of Jamzür. This has been 


mentioned above in the biography of the author. 


14 What is meant by cil is sd t ei: ; cut or severed from blessing. 
15 Tabagāt al-Shafi'iyyah al-Kubrā , vol.1, pg.12. Al-Jami' li akhlaq al-rawi wa adab al- 
sami’, vol 2 pg. 87, hadith no: 1231, 1232. Al-Adhkar al-Nawawi, pg.198 
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TRANSLATION: 
1. Says he who always hopes for the mercy of the Oft-Forgiving, who 
is Sulaiman Al-Jamzūrī. 


TEXT: 2 
لله مُصَلياعَلى  * مُحَمَّد وَآلهوَمَنْ ئلا‎ Sedi 
VOCABULARY: 
الْحَمْدُ‎ — All praise 
aU — for Allah 


CL — it stems from the word salah, which literally means to pray. 
Here, it refers to someone who is praying, or sending salutations. 
على‎ — on, upon 


$25 


refers to the beloved Prophet 3€‏ — محمد 

5 - and 

āl means family. With the pronoun attached it means his family.‏ - آله 
those‏ - من 


to follow / to recite‏ — ثلا 


TRANSLATION: 

2. All praise is due to Allah, whilst sending salutations upon 
Muhammad, his family and those who follow (the Prophet and his 
companions)'5 / and those who recite the Qur'an (correctly).!7 


EXPLANATION: 
The author mentions Al-hamd (praise) at the beginning of his book in 
accordance with Qur'an and the hadith of the Prophet # : 


16 The portion in brackets is as explained by Jamzūrī in Fath al-Agfāl, pg. 12 
This explanation is given by Hasan al-Dimashgī 
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gta 


كل LY Ju tes Af‏ بالْحَمّْد لله فهو أقطّع 


All good actions not started with the praises of Allah 
are severed of blessing.'* 


If the meaning of Sé is assumed to be “to follow”, then salutations 


would be incurred upon those who follow the Prophet # and his 
Companions & in inculcating their ways. This meaning is offered by 
most scholars. If the meaning "to recite" is assumed, then salutations 


will be incurred on all those who recite the Qur'an correctly and 
practise its injunctions. 


TEXT: 3 
و الْمُدُوْد‎ gi gl و‎ os في‎ * 4 sold lad! وَبَعْدُ: هذا‎ 
VOCABULARY: 


Ax - thereafter 

this‏ - هذا 

SI] — poetry (this book) 

X EA — for the student. Murid means follower, in this context 
referring to a follower of 'ilm (knowledge). 

literally means in.‏ — في 

55) - particularly referring to the niin sakinah 


ol ES — the tanwin or nunation symbolised by - . ze 


x — the plural of madd 


15 Sunan Abi Dawid, vol. 4, pg. 2065, hadith no. 4840. Ibn Majah, vol.1, pg. 610, hadith 
no. 1894. Musnad Ahmad, vol.2, pg.359, hadith no. 8712. Ibn Hibbān vol.1, pg.175 hadith 


no. 2. Al-Baihagī, vol.3, pg. 209 
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TRANSLATION: 
3. Thereafter: this versified text (poetry) is for the student regarding 
the (rules of) niin, the tanwin and the mudūd. 


EXPLANATION: 

The author states "Thereafter", meaning after the author has started 
with Allah's name, praised Allah, and sent salutations upon His 
beloved Prophet & , whatever follows is what he actually intends to 
write about. 


The author mentions that he will explain rules regarding the nūn 
sükinah, the tanwin and the mudüd. However, other rules beside these 
are also discussed, the lam al-ta’rif, the mim sakinah, the nun and mim 
when they are mushaddad etc. The reason why the author only 
mentions nūn, tanwin and mudüd is because the rules in the book are 
predominantly concerning them. 


In some prints instead of 2552 the word al appears. The first is 


more common and is preferred." 


TEXT: 4‏ 
AL‏ ب ( ثحفة الأطفال ) * Se‏ شيختا ١‏ لميهى ذي الكمّال 


VOCABULARY: 


os‏ برع 


which means name. When it‏ اسم It is derived from the word‏ — سميته 


appears as + , it means to give something a name. 


d — gift 


19 Check the copy with side notes written by Sheikh Muhammad 'Atiq al-Deobandī. 


He also gives preference to >! since he cites it in the core text. 
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JUS — children. It is the plural of m , Which means a child who has 
not yet matured (bāligh). Here, it refers to the beginner who intends 
to learn tajwid. 

from‏ — عن 

our sheikh, or teacher‏ — شیختا 

refers to Jamzūrī's teacher, Nūr al-Dīn “Ali al-Mīhī.‏ — لمهي 


JUS) i — a holder or possessor of perfection 


TRANSLATION: 
4. [have named it (this book) "a gift for children / for the beginner", 
transmitting from our Sheikh Al-Mīhī, the possessor of perfection. 


EXPLANATION: 

Jamzüri has named this book "A gift for the beginner", since it 
contains the basic rules required for the person intending to study 
the science of tajwid. 


Whatever rules he mentions in the book he transmits (he has learnt) 
from his teacher Al-Mihi who was an expert in the field of gira at and 
tajwid. His full name is Nur al-Din ‘Ali ibn ‘Umr ibn Hamd ibn ‘Umr 
ibn Nājī ibn Fanish al-Mihi. He was born in 1139 A.H. In spite of 
being born blind, he studied under renowned scholars at the Azhar 
University and became famous as an expert in the field of Qur'anic 
studies. He travelled to Tanta and taught people Qur'an and tajwid, 
so much so that all sanads of the people of Tantà now go through AI- 
Mihi. He is called Al-Mīhī because he hails from a place called Miha. 
He died in 1204 A.H. His students include his son Mustafa al-Mīhī. 


Al-Mīhī is referred to as the possessor of perfection in everything 
about himself; manners, character, appearance, knowledge etc.?? 


20 Fath al-Agfūl, pg.13 
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Some have restricted this guality of perfection to his knowledge 
concerning the sciences of the Qur'an?! 


In many prints aeo is written as mo , with a fathah on the mim. 


However, the more correct pronunciation is with a kasrah on the mīm 
since he came from the village named Mīha and not Maiha. Allah 
knows best.22 


TEXT: 5 
9 LI NE T POLT CT 
C$ JANG m3, * الطلابا‎ ads به أن‎ pri 


VOCABULARY: 
y) — I hope 

ipe with it (book) 

ai — it will benefit 

„Sb — the students. Plural of A, the student. 
Ni — recompense 

Jali - acceptance 


reward‏ - الثوّاب 


TRANSLATION: 
5. I hope that it (the book) will benefit the students and (I also wish 
for) recompense, acceptance and reward. 


EXPLANATION: 

The author hopes that this book will benefit students in 
understanding the science of tajwid. He also hopes for acceptance 
from Allah, and that Allah will reward him for it. 


21 Mufid al-Agwāl, pg.10 
22 Manthūmah Tuhfah al-Atfal by Dr Ashraf Tal'at pg.7 
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The word „SL is the plural of <a , which means someone who is 
engrossed, absorbed or lost in something ( الشيء‎ de est ). This is 
also referred to by the author in the third line as murid. 

It includes the beginner ,(المبتدئ)‎ the intermediate (1.4) and the 
expert (4d). The beginner is he who has initially embarked on the 


study of the science of tajwid and is incapable of studying texts on his 
own. The intermediate is the student who has learnt enough to guide 
himself in further studies. The expert is he who is capable of 
understanding the text and its meanings. 


Ja , which means acceptance could have various meanings; "accept 


him" (the author) due to his writing this book, or "accept the book 
from him" or "accept both him and the book.” 


Most are of the opinion that the words S and orl are 
synonymous. A few scholars differentiate between the words saying 
that ajr is reward that is received after doing a particular action (J$) 


whereas thawāb is reward given by Allah through his mercy and 
grace with no action required. 


In TEKSTA) and Lg there is an additional alif at the end of the words. 


In Arabic, it is called alif al-itlāg; a general alif. It has no bearing on 
the word itself but is merely used to keep the rhyme scheme of the 
poetry. It is used often in this book. 


23 Minhah dhī al-Jalāl, pg.39 


22 


xs Jio eis‏ وَ انون 
THE RULES OF THE NUN SAKINAH‏ 
AND THE TANWIN‏ 


TEXT: 6 
أحكام فخذ تبن‎ e gum و‎ (SO لزن‎ 
VOCABULARY: 
oy — for the nün 
dok إن‎ — when it has a sukūn; it is unvowelled or vowelless 
o EU — for the tanwin 
e — four 
«Sai — rules 
< — so 
3 — take 


= — my explanation 


TRANSLATION: 
6. For the niin, when it has a sukūn, and for the tanwin there are four 
rules, so take my explanation (thereof). 


EXPLANATION: 

The author mentions that there are four rules regarding the niin 
sükinah and the tanwin. In the lines that follow, he offers his 
explanation of these four rules: ith-hār, idgham, iglab and ikhfā.. 


TEXT: 7 
فلتغرف‎ CO للحلق ست‎ * Ou Bey J 6 


VOCABULARY: 
JS! — the first 
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^b yi - ith-hār 
0 — before 
>! - letters. The plural of dz , letter. 


aedi — for the throat 


There won't be much‏ . ست or‏ ست six. It can be read as‏ — ست 
difference i in the meaning.”‏ 

before it.‏ ست arranged (in order or sequence). It refers to‏ — رتبت 

E — so know them (these six letters of the throat). This word can‏ ف 
also be read as Sjū „Its meaning would then be: let them be‏ 


known.” 


TRANSLATION: 

7. So, the first (of the four rules) is ith-hār, before the letters of the 
throat which are six, arranged in order (of their makhārij from the 
lower throat upwards), so know them. 


EXPLANATION: 

The first of the four rules is ith-har. It literally means "clear". If the 
nūn sākinah appears before any of the six letters of the throat, then 
ith-hār will take place; it will be read clearly without any extra nasal 
pull. 


In some prints Si šis replaced with axi J. The first is more 


common and is relied on.2¢ 


In the following line, the letters of the throat are mentioned in their 
order of pronunciation from the lower throat upwards. 


? Manthümah Tuhfah al-Atfāl by Dr Ashraf Tal'at, pg.7 
°° Manthūmah Tuhfah al-Atfāl by Dr Ashraf Tal'at, pg.7 
* Refer to Mufid al-Agwāl, pg.12, and ‘Umdah al-Agwāl 
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IEXT:8 


و 


lt uS ثم‎ « SA 5 ف فهاء ثم عَيْنْ حَاء‎ “yok 


VOCABULARY: 
a — then 


oky = referring to the ‘ain and the hà" The word zz: means dotless 


or without dots (diacritical marks). 


TRANSLATION: 
8. The hamzah and the ha, then the ‘ain and the hā which lack dots 
and then the ghain and the kha’. 


EXPLANATION: 

In this line, the six letters of the throat are mentioned. Thus if a niin 
sākinah or tanwin appears before any of these letters, ith-har will take 
place. 


TEXT: 9‏ 
5 الثان: إِذْغامٌ ب بستة cS‏ * فى grāds (ua)‏ قد Cag‏ 


VOCABULARY: 

the second‏ — الثان 

res) - idgham 

dk — in six (letters) 

e — appear, take place, occur 

BL — This combination indicates to/holds all the letters of idgham. 
pis — according to them (the gurrā ) 

33 — verily, surely 


£i — established, fixed 
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TRANSLATION: 
9. And the second (rule) is idgham in six (letters), appearing in (the 
combination) oe, which are fixed by them (the gurrā - as the 


letters of idgham) 


EXPLANATION: 

The second rule the author explains to us is idghām, which literally 
means to assimilate or to join one thing into another. In this case, the 
nin sakinah or tanwin will be assimilated into one of the letters of 
ss , if they appear after the niin sakinah or tanwin. 


He further adds that these six letters are affirmed amongst gurrā as 
the letters of idghām i.e. all the gurrā agree that idghām of nūn sākinah 
and tanwin will take place into these six letters. 


In most texts, the six letters of idgam are said to be found in the 
combination 255; (with a fathah on the mim). However, some argue 


that it should be 255; (with a dammah on the mim) since it stems from 
the Arabic dus — Ja; (with a dammah on the mim), which means to 


make haste.27 


TEXT: 10 
WA (um XA ad * ^ EX pad لكنّهًا قمْمّان:‎ 
VOCABULARY: 


e SJ — but they (these six letters) 
oU 3 — two types 


part or type (one). The singular of 2 L3‏ — قسم 


LAN - idghām will be made 


° Manthümah Tuhfah al-Atfāl by Dr Ashraf Tal'at, pg.7 
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45 — in it (this type) 

ix — with ghunnah. Ghunnah is the nasal sound found in every niin 
and mim 

C3 — in (the letters of) 555 


Le — they (the letters) are known 


TRANSLATION: 
10. But they (these six letters) are of two types: one, in which idgham 
takes place with ghunnah. It is known (remembered) by 555 . 


EXPLANTION: 

The author divides the six letters of idgham into two types: those 
letters in which idghām takes place with ghunnah, and those letters in 
which idghām takes place without ghunnah. In this line, he explains 
the first type: idgham with gunnah. Idghām will take place with 
ghunnah in the four letters of 555 , if they appear after the niin sakinah 


or the tanwin. 


TEXT: 11 
M ON ge ثم‎ EIS Qe * بكلمّة فلا‎ s 15) Y) 


VOCABULARY: 
Y - except 
i — if 


GS * — the two of them. It refers to the mudgham™ which would be 
the niin sakinah or the tanwin, and the mudgham fih which would be 


one of the letters of x; . In some prints it appears as كان‎ , without 


28 Tt appears as us in most prints, including Al-Dabbā', Muhammad al-Mihi, Hasan al- 


Dimashgī, Dr Ashraf Tal'at, and even Jamzüri himself in Fath al-Agfāl. 
? The letter with which idghām is being made 
30 The letter into which idghām is being made 
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the alif at the end. In this case it would only refer to the mudgham 
(the nun sakinah or tanwīn).>! 


o 


in one word. Can be read with a fathah or kasrah on the kāf.32‏ — بكلمة 


The meaning will remain the same. 


eM قلا‎ 9— then don't make idgham. It can be read with a fathah on 


the ghain also (GA) ; its meaning would then be: then idghām won't be 
made??. 
كك‎ - like 


to follow. It hints at other examples, which follow the same‏ - ثلا 


pattern. 


TRANSLATION: 
11. Except if the two (mudgham and mudgham fih) appear in one 
word, then do not make idghām like (in the words) G5 then oti» , and 


(examples that) follow (suit). 


EXPLANATION: 

In the previous line it was stated that if nün sakinah or tanwin appear 
before any of the letters of 5-5 , idghām would be made with ghunnah. 
However, in this line the author mentions that if the nūn sākinah is 
followed by any one of these letters in one word, then idghām will 
not be made. 


In other words, idgham of nün sakinah into any of the letters of ‘pu 
will only take place if they appear in two separate words; the niin 
sakinah at the end of a word and one of the letters of yas at the 


beginning of the next. If they appear together in one word idgham 


31 Mufid al-Aqwal, pg.16 

2 Manthiimah Tuhfah al-Atfal by Dr Ashraf Tal'at, pg.7 

33 It appears with a kasrah on the ghain in the explanations of Al-Dabba', Muhammad 
al-Mīhī, Hasan al-Dimashgī and Dr Ashraf Tal‘at. 

34 Mufid al-Agwāl, pg.17 
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will not take place. This will only apply to the nūn sākinah and not to 
the tanwin, due to a tanwin always appearing at the end of a word; 
therefore it is impossible that a tanwīn is followed by one of the 
letters of ‘<2 in one word. 


The author explains that idgham will not be made but does not 
explain what application should be used in its absence. However, in 
Jamzürrs explanation of the Tuhfah, he states that ith-hār will be 
made instead. 


By Sé the author hints at other examples, which would follow suit. 


The only other examples in the Qur'àn are ol and 053 35 


TEXT: 12 

MyS Ug غئّة * في اللام‎ GS RU وَالثان:‎ 
Even though the above text is better known and appears in most 
copies, the line also appears as follows in some prints:°° 


VOCABULARY: 

without‏ — بغير 

MS — to repeat. It refers to the sifah of takrir in the rā” 
êj — its code / sign / combination 


4 ĵi — so know it well / master it 


35 In Fath al-Agfāl Jamzūrī also gives the example of or , which does not appear in the 
Qur'an, possibly indicating that even in the Arabic language in general idghām does 
not take place in these cases. Allah knows best. 

36 Manthūmah Tuhfah al-Atfāl by Dr Ashraf Tal'at, pg.7 
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TRANSLATION: 
12. And the second (type) is idghām without ghunnah in lam and ra’, 
then observe takrīr (of the rā ) / and its code is d , so know it. 


EXPLANATION: 
In line ten, the author mentions that the six letters of 055; is divided 


into two types: idgham with ghunnah and idgham without ghunnah. In 
this line, the second type is explained, i.e. idghām without ghunnah. It 
will take place in the lam and rà (J5). 


He also states that takrīr should be observed in the rā. This does not 
mean that takrīr should be made apparent and clear, but that it 
should be hidden. The author mentions this because, due to the 
idghām being made into the rā , it becomes mushaddad (doubled) and 
carries more chance of the takrīr becoming apparent.37 


In the second print the author mentions an easy way for us to 
remember the letters of idghām without ghunnah via the code of J). 


TEXT:13 
الإخفاء‎ e^ بغئة‎ eu * SUI الثالث: الإقلاب عند‎ 5 


VOCABULARY: 

the third‏ — الثالث 

C - iglāb literally means to change something. 
iub 

with‏ - مع 


ikhfā” literally means to hide and conceal.‏ - الإخفاء 


37 Fath al-Agfāl, pg.16 
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TRANSLATION: 
13. And the third (rule) is iglāb (changing the nūn sākinah or tanwīn) 
by the bā to a mim, applying ghunnah with ikhfā.. 


EXPLANATION: 
The third rule regarding the nūn sakinah and tanwin is iglab, which 
takes place when the niin sakinah or tanwin is followed by a ba’. 


The author outlines three applications in this verse. Firstly, iglāb, 
which is the changing of the nūn sakinah or the tanwīn into a mim. 
Secondly, that it will be read with ghunnah, and thirdly, making 
ikhfā (concealing) of the mīm sākinah. Only with all these three 
applications is the rule of iglāb read correctly. 


TEXT: 14 
للفاضل‎ Lai Jy هن‎ * goti aie الإخقاء‎ AI 3 


VOCABULARY: 

e — the fourth 

peldi (first of the two mentioned above) - left over, remaining 
من‎ - from, of 

JR — letters, plural of >. 

<>! — obligatory, compulsory 

J — for 

(second) - the distinguished i.e. one who has excelled or is‏ الفاضل 


superior in tajwid. It is read exactly the same as previously, but in 
this context its meaning will differ from the first. 


TRANSLATION: 


14. And the fourth (rule) is ikhfā by the remaining letters, which is 
compulsory on the distinguished. 


3l 


EXPLANATION: 

The fourth rule is ikhfā , which takes place if the niin sakinah or tanwin 
meets any of the remaining letters i.e. excluding the six letters of the 
throat in which ith-hār is made, the six letters of idgham and the ba of 
iglāb. 


In the following two lines the author mentions the remaining letters. 


TEXT: 15 


^ sob ل‎ 4^ OF 


qo BOM) كلم هذا‎ ta = ja) عشر‎ AM من‎ kamad في‎ 


VOCABULARY: 


as — five 


ten‏ — عشر 
its code / combination (to remember the remaining letters)‏ — ,5 


from ous which means words. Here it refers particularly to‏ — کلم 
the first letter at the beginning of the words (in the following line). It‏ 
can be read with a fathah on the kāf or a kasrah.‏ 

el — line, verse (of poetry) 


^ 808 


I have gathered it (the combination of these 15 remaining‏ — ضمنتهًا 
letters)‏ 


TRANSLATION: 

15. In five after ten (fifteen letters), its combination in (the initial 
letters of) the words of this (following) line I have indeed gathered it 
(these letters). 


EXPLANATION: 

The author explains that he has gathered the remaining fifteen letters 
of ikhfā in the initial letters of the following line. Thus, if a student 
has memorised the following line, then he has knowledge of all 
fifteen letters of ikhfā`. 
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TEXT: 16‏ 
صف ذا تتا کم جَادَ ax‏ قد GL‏ * ذُمْ Cb‏ زذ في ثقى Wb ace‏ 


VOCABULARY: 

describe‏ — صف 

holder, possessor‏ ذا 

ü- praise 

how (in asking a question)‏ - کہ 
good‏ — 56 

o2» - person 

tw» - high, elevated. Here it refers to a person of eminence. 
+3 — always 

ub - good 

>j - increase 

a - piety (Allah consciousness) 
ضع‎ - leave 


oppressor, wrongdoer‏ - ظالمًا 


TRANSLATION: 

16. Describe the possessor of praise (he who truly deserves praise). 
How generous is a person who has attained status? Always be good. 
Increase in piety. Leave an oppressor. 


EXPLANATION: 

To start with, the verse bears meaning and gives advice. However, 
the object is that the initial letters, at the beginning of each word, 
constitute the letters of ikhfa". The ص‎ of صف‎ , the 5 of ذا‎ , the Sof É 


etc. 
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eise‏ الْمِيّم 3 ong‏ الْمُشَدَدَتِيْن 
THE RULES OF MIM AND NŪN MUSHADDADATAIN‏ 


TEXT: 17 
بَدَا‎ XR OR كلا‎ ao * شددا‎ Uy Ju BE ر‎ 
VOCABULARY: 


te — make / apply ghunnah 


Ba — when they (niin and mim) have a shaddah 


" 


name‏ 7 سم 
Pty — all / each one‏ 
letter‏ — + 


ài — clear / apparent 


TRANSLATION: 

17. And apply ghunnah to mim, then the nūn whenever they have a 
shaddah, and name each (of them; the nūn and the mim) a letter of 
ghunnah (which is) clear. 


EXPLANATION: 
When the niin or the mim are mushaddad then the ghunnah in both of 
them should be read clearly. 


Due to the ghunnah being so apparent in these letters, each one of 
them will be called a letter of ghunnah. 
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ISŪJI e | asi 
THE RULES OF MIM SAKINAH 


TEXT: 18 
لذي الْحجا‎ AD لا ألف‎ bagi Jadi إن تسكن‎ pall 5 
VOCABULARY: 


to come. It was originally E , but the hamzah at the end of the‏ — جحي 
word is dropped to keep the rhyme scheme. In some prints it‏ 
appears with the hamzah. Both are allowed, though preference is‏ 
given to the first since most copies appear without it.%‏ 

gli — the alphabet i.e. the letters of the alphabet. The hamzah at the 
end has also been dropped. It was originally egli 

Y — not / excluding / except 


x) ألف‎ — soft alif, referring to the alif of madd 


ajiz intellect, brains, understanding 


TRANSLATION: 
18. And the mīm when it has a sukūn, coming before the (letters of 
the) alphabet, excluding the soft alif for the possessor of intellect. 


EXPLANATION: 

The rules applicable to the mīm sākinah will be based on the letter of 
the alphabet that follows the mīm sākinah. Therefore, before the 
author actually starts explaining the rules, he states that the mīm 
sakinah can appear before all the letters of the alphabet, except the 
alif. The person who possesses a little understanding will know that 
two sākin letters do not come together in the Arabic language except 


38 All copies appear without the hamzah except for the copy of Sheikh Muhammad 
'Atiq Deobandi. Dr Ashraf Tal'at mentions both, giving preference to reading it 
without the hamzah. 
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during wagf, when it is allowed. Thus, a mim which is sakin will 
never be followed by an alif because the alif is always sākin. 


TEXT: 19 
فقط‎ jb! 3 pieši sm! * ll» ja) 356 أَحْكَامُهَا‎ 


VOCABULARY: 
GA — its rules 
ail — three 

for him‏ — لمن 
Lis - precision‏ 


o z 


4.35 — only 


TRANSLATION: 
19. Its (the mim’s) rules are three for him (who wants) precision: 
ikhfā , idgham and ith-har only. 


EXPLANATION: 
In this line the author mentions that there are three rules for the mīm 
sākinah: ikhfā , idgham and ith-hār. 


In the next line, he embarks on an explanation of these three rules. 
TEXT:20 
للقراء‎ is و سمه | لشفو‎ * ae فالأوّل: الإخفاء‎ 


VOCABULARY: 


name it i.e. the ikhfa of mim sakinah‏ — سمه 
te rāti — labial i.e. coming from the lips‏ 


sd — according to the gurrā (reciters/readers) 
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TRANSLATION: 
20. So the first (rule) is ikhfā , (when the mim sakinah appears) by the 
ba’. And name it (this ikhfā ) labial according to all the gurrā. 


EXPLANATION: 

The first rule of the mīm sākinah is ikhfā . It will take place if the mīm 
sakinah comes before a ba’. The ikhfā of mim sakinah is called ikhfā 
shafawi or the labial ikhfā because the mim sākinah is pronounced 
from the lips, and the application of ikhfā (concealing-of the mim) 
will therefore also take place in the lips. 


This rule will be applied by all the gurrā.. 


In some copies, instead of «i عند‎ there comes «Ui 0 , the latter being 


mentioned by Jamzūrī himself. Sheikh Muhammad 'Atīg Deobandī 
seems to agree, citing the latter in the core text and mentioning the 
first in the footnote. Most copies seems to give preference to the first, 
including Dabbā', Muhammad Mihi and Dr Ashraf Tal'at. 


TEXT: 21‏ 
وَالثان: Pe‏ بمثلها أكى * و سم pe GES‏ يا ف 


VOCABULARY: 

the same like it, its equivalent i.e. another mim‏ — بمثلهًا 
ig appears, comes‏ 

ee EST — small idgham or minor idgham 

4 — oh, used when calling someone 


u— - young boy, lad. It refers to the student who is a beginner 


TRANSLATION: 
21. And the second (rule) is idgham with its equivalent (another mim) 
appearing. And name it (this idgham) idgham saghir Oh student. 
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EXPLANATION: 

The second rule the author explains is idghām of the mīm sākinah. It 
wil take place when the mīm sākinah is followed by another mīm 
(Gta). The first mīm is assimilated into the second mīm, and is read 


as one mīm which is mushaddad. 


TEXT: 22 
js سنه‎ " duda ر الالث:‎ 


VOCABULARY: 


idi — remaining, left over 
VIS — name it i.e. this ith-har if mim sakinah 


x x5 - labial i.e. coming from the lips 


TRANSLATION: 
22. And the third (rule) is ith-har in the remainder of the letters. And 
name it (this ith-har) labial. 


EXPLANATION: 

The third and last rule explained to us by the author is ith-hār. It will 
take place when the mīm sākinah is followed by any of the remaining 
letters (excluding the bā of ikhfā , the mim of idghām and the alif) of 
the alphabet. The mīm will then be read with ith-hār i.e. clearly 
without any extra nasal pull. 


This ith-hār is called ith-hār shafawi or the labial ith-har because the 
mim sākinah is pronounced from the lips, and the application of ith- 
hār (reading of the mim clearly) will therefore also take place in the 
lips. 


TEXT: 23 


ši واو و قا أن تختفىئ * لقربها 3 الاتحاد‎ Gd RIG 
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VOCABULARY: 


‘1 — beware, be careful 
Ti — by, at 


«ss — to conceal, hide 


A 
لقربهًا‎ — due to its nearness 
الإتحّاد‎ — oneness, unity, unison, agreement 


< bh — so know, be aware, take head (of this) 


TRANSLATION: 

23. Be careful at a waw and a fa that it (the mim) be hidden due to its 
nearness (to the fā in makhraj) and unity (in makhraj with the waw), 
so know this. 


EXPLANATION: 

After the explanation all three rules of mim sakinah, the author 
mentions that heed should be taken when the mim sakinah is 
followed by a fā or a waw. If mim sākinah is followed by either of 
these two letters, ith-har will take place i.e. the mim should be read 
clearly. However, due to the mim being so close to the fa in makhraj, 
and sharing the same makhraj with waw, the application of ith-har 
tends to be incomplete; thus rendering the mīm to be somewhat 
hidden, instead of clear. Extra care should therefore be taken that ith- 
har be made properly when mim sakinah is followed by a fa or a waw. 


Jamzüri mentions that it would be correct to read the fā in the text 


with a tanwin also i.e. & 3 .3? 


appears in some texts as >5Y 5, with a tanwin and a lam‏ 4 الاتحّاد 


maksürah instead of lam al-ta'rif. The meaning in both cases remains 
unchanged.” 


9 Fath al-Agfūl, pg.21 
4 Manthūmah Tuhfah al-Atfal by Dr Ashraf Tal'at, pg.7 
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eS‏ لام 05( 3 لام الفغل 
THE RULING OF LAM OF (Ji) AND‏ 
LAM OF THE VERB‏ 


In this chapter the author discusses two types of lāms; the lam al-ta'rif 
(definite article) and the lam which appears in a verb. The lam al-ta'rīf 
is used to make an indefinite word definite e.g. Ji (a pen) and القلم‎ 


(the pen), or 55 (a light) and 5)! (the light). The words NE and 5 are 
indefinite since they refer to any pen or any light. By adding the lam 
al-ta'rif (Jh the words become definite in that they now refer to a 


particular pen or light. 


The second lām the author discusses is the làm sākinah which appears 
in a verb, whether the verb is past tense (madi) e.g. WI, present / 


future tense (mudari’) e.g. CA or an imperative command (amr) e.g. 
Sas ais. 


The author discusses these lams particularly in regard to whether ith- 
hār be made in them or idghām. 


TEXT: 24‏ 
للام (ال) حالان قبل Bi‏ أولاهُمًا: Wb‏ فلتغرف 


VOCABULARY: 

two conditions‏ — حالان 

AY! — the first of the two 

ET — the ith-hàr of it (the làm) 

3 E - so know (this rule of ith-hàr of the lam). Most copies mention 


it like this. However, it can also be read as pe . Its meaning would 
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then be: Let this (rule of ith-har of the lam) be known.“ It could also 
be read as 27x35 i.e Let this (type of) làm be known (lam of ith-har). 


TRANSLATION: 

24. For the lam of al there are two conditions before the letters (of the 
alphabet). The first of the two is the ith-hār of it (the lam), so know 
this. 


EXPLANATION: 

The author begins by explaining lam al-ta'rif, stating that it cannot be 
void of one of two conditions when appearing before the letters of 
the alphabet. The first of the two conditions is ith-har, where the lam 
should be read clearly. 


In the following line the author mentions all the letters of the 
alphabet which, if preceded by a lam al-ta'rīf, require ith-hār to be 
made. 
TEXT: 25 

(eae حف‎ in ally من‎ * ie خُذ‎ šās مغ‎ e قبل‎ 
VOCABULARY: 


four with ten i.e. fourteen‏ — اربع مع عشرة 


4 Appears like this in the copy of Muhammad Mihi, pg.11. Also refer to: Manthūmah 
Tuhfah al-Atfāl by Dr Ashraf Tal'at, pg.7 
4 Copy of Sheikh Muhammad 'Atiq Deobandi 


43 This line is mentioned differently in all the copies of the Tuhfah before me. Jamzüri 
has it as: y) ae and el من‎ . Muhammad Mihi states: co 5 and ši من‎ . Dabbā' has: Jd 
e and a من‎ „Dr Ashraf Tal'at writes: اربع‎ J and E من‎ „In Minnah al-Muta'āl it 
appels as: eo Jš and & من‎ (with a kasrah on the niin). Hasan al-Dimashgi and Qari’ 
Muhammad Husain states: e J and e o (with a fathah on the niin). Sheikh 


Muhammad 'Atīg Deobandi mentions: e J and el o m 
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o 


íde — its knowledge (of the fourteen letters, where ith-hār will be 
made) 

el — desire, wishful 

«== —your hajj (pilgrimage) 

fear‏ - خف 


oo 


ass — it will be fruitless, unproductive, barren 


TRANSLATION: 
25. Before four with ten (fourteen letters). Take its knowledge from 
(the words): x US 4 حَجَّكَ‎ àf (Be desirous of your pilgrimage and 


fear that it be barren). 


EXPLANATION: 

In this line the author mentions fourteen letters by which ith-hār of 
the lam al-ta'rīf will be made. If any of these letters appear after the 
lam al-ta'rīf, then it will be read clearly (ith-har). To remember these 
letters the student needs simply to memorise the combination of 
words: dacs CAR, C àf. 


TEXT: 26 
فع‎ Be 3 Lasi و عَشْرَة‎ ji e في‎ aes) ثانيهما:‎ 


VOCABULARY: 

Lagat — the second of the two (conditions) 
23, - idghām of it (the lam al-ta'rīf) 

e — four and ten i.e. fourteen‏ 3 عشرة 

aif — also 


ay — its combination/code 


& — comes from وعى — يعي‎ which means to memorise/remember 
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appears with a dammah on the zāy ( 5 ) in the copy of‏ - و ls)‏ فع 
Jamzūrī. The translation would be: and its combination, so memorise‏ 
(it). Certain prints has it with a fathah on the zāy ( 5 ). The translation‏ 


would then be: so memorise its combination. 


TRANSLATION: 

26. The second of the two (conditions) is the idghām of it (the lam al- 
ta'rīf) in four and ten (fourteen letters) also, so memorise its 
combination: 


EXPLANATION: 

After explaining the first condition, the author begins expounding 
upon the second condition, which is idghām. Like ith-har, idgham will 
also take place if the lam al-ta'rif is followed by fourteen letters. The 
combination to remember these fourteen letters are in the initial 
letters of the words in the following line (similar to the letters of 
ikhfā ): 


TEXT: 27 
FA RA hp: * pasi bits 
VOCABULARY: 
طب‎ — be good 
de — join ties (family relations) 


ú>; — family, relations 

“i — success 

be hospitable, good host‏ — ضف 

I5 — possessor of favors/bounties‏ نعم 
ES — leave, shun‏ 

z^ — bad, evil 


$ — thought 
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55 visit 
4  — distinguished, illustrious 


RES — for honour, generosity 


TRANSLATION: 

27. Be good, then join (family) ties and you will be successful. Be 
hospitable to the possessor of bounties. Shun evil thought. Visit the 
distinguished for generosity. 


EXPLANATION: 

This line gathers all fourteen letters into which idghām of the lām al- 
ta'rīf will be made. If the student learns it, he will easily retain them, 
knowing that if any of these letters follow the lam al-ta'rif, then 
idghām will be made; the lam will be assimilated into the letter 
following it. 


Even though the line contains sound advice, the object is not the 
meaning, rather it provides a means of learning all the fourteen 
letters of idghām. 


The student should note that the alif is not mentioned in any of the 
two combinations. This is because the alif will never follow the lam 
al-ta'rif since both the alif and the lam are sakin 44 


Some prints have >. (with a dammah on the ra’). Dr Ashraf Tal'at 


has given preference to the first even though the latter could be 
allowed.^ 


TEXT: 28 


ER, * uibs JIN gU;‏ الأخرى aa‏ هَمْسيّة 


44 Refer to the explanation offered in verse 8 
45 Manthūmah Tuhfah al-Atfāl by Dr Ashraf Tal'at, pg.8 
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VOCABULARY: 

SN the first 

M s — lunar (referring to the moon) 
cM — the second 


$ o 


1 — solar ( referring to the sun) 


TRANSLATION: 

28. And the first lam, name it qamariyyah (lam al-gamariyyah — the 
lunar lam), and the second lam, name it shamsiyyah (lam al-shamsiyyah 
— the solar lam). 


EXPLANATION: 
The first lam, which is read with ith-hār, is called lam al-qamariyyah 
because in the word Sell , the lam is read with ith-har. The second 


lam, which is read with idgham, is called lam al-shamsiyyah because in 
„dl, the lam is read with idghām. 


Most copies mention the mīms of SU 5 with a fathah. Muhammad 


'Atiq Deobandi has both mīms with a dammah. 


TEXT: 29‏ 
bs EO e‏ قا * في تخو: قل نَعَمْ و قلتا و iJ‏ 


VOCABULARY: 


i-es] — be sure to make clear, most certainly make clear 
فغكل‎ e — the lam of the verb 
Gales generally 


in for example‏ — تحر 
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TRANSLATION: 
29. Be sure to make clear the lām of the verb in general, in for 


example: = ‘6 and Wi and (sd. 


EXPLANATION: 

After explaining the rules regarding lam al-ta'rīf, the author starts 
mentioning the rules of the lam of the verb; stating that in general it 
is read with ith-har. 


The reason for explicitly mentioning this rule is because some might 
compare the lam of the verb to the lam al-ta'rif; in that when it is 
followed by a niin, idghām is made e.g. „=! 4. Therefore, if the lam of 
the verb is followed by a niin, idgham should also be made. The same 
will apply to the example of CAN , where the lam is read with ith-hār, 
but when the lam al-ta’rif is followed by a tā, idgham takes place e.g. 
التين‎ ;. Due to this, the author specifically mentions this rule 


concerning the lam of the verb for the beginner so that he doesn't 
make this comparison, resulting in making idgham where it is not 
allowed. 
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في المة لمثلين 3 المتقاربين وَ ا je‏ نسي 
THE CHAPTER ON MITHLAIN, MUTAJĀNISAIN AND‏ 
MUTAQARIBAIN‏ 


This chapter deals with the relationship between two letters meeting. 
They will either be close to each other (have a lot in common - share 
the same makhārij and/or sifat) or be distant from each other (not 

have a lot in common — and not share the same makhārij and/or sifat). 


The closeness between two letters is measured via their makharij and 
sifat, and has three basic levels: 


1) Mithlain* (this is the strongest/closest relationship any two letters 


can have) 

2) Mutajanisain (this is a very strong/close relationship but is not as 
strong as number one) 

3) Mutagāribain (is a close relationship but it is weaker than the above 
two) 


If the relationship between two letters is established as being close 
i.e. if any one of the above three relationships can be proven, then it 
will be a cause (sabab) for idgham. Therefore the closer the letters, the 
stronger the reason to make idghām. On the other hand, if none of the 
above three relationships can be established, the two letters will be 
considered distant (4x) from each other and will be read with ith-har. 


In the following lines Jamzüri defines mithlain, mutajanisain and 
mutagāribain: 


46 This chapter assumes that the student has prior knowledge concerning makhārij and 
sifāt. A student who has not yet studied makhārij and sifat will not be able to fully 
understand this chapter. 

47 Also called mutamāthilain 
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IEXT:30 


إن 3( الصفات و الْمَخَارج افق * حَرْفَان فَالمثلآن Gel log‏ 


VOCABULARY: 

ta — agree 

oU — two letters 

then (the two letters) will be mithlain‏ — فالمثلآن 
Ge — in the two letters‏ 


“+1 — more rightful, more befitting 


TRANSLATION: 
30. If in sifat and makharij two letters agree, then it is more befitting 
that they (the two letters) be mithlain. 


EXPLANATION: 

In this line the author defines mithlain: two letters which agree in 
makhraj and sifāt. Thus any two letters which are pronounced from 
the same makhraj and share matching sifat are mithlain 
(identical/equivalent) e.g. the two mims in Ú d and JU „>! or the 


two bāsin Stas اضرب‎ and Gas SANG. 


As can be seen in the above examples that any two identical letters 
are in fact mithlain. 


TEXT: 31‏ 
و إن كوا مَحْرَجًَا UJ‏ * و في الصفات ui!‏ يقبا 


VOCABULARY: 
GK o — if they (the two letters) are 
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e — in makhraj 

Uu - they (the two letters) are close 
ú — they (the two letters) differ 

(al - they (they two letters) are named 


appears in some prints as „xi .48‏ — متقاربین 


TRANSLATION: 
31. And if they (the two letters) are close in makhraj, and in sifat they 
differ, then they are called mutagāribain. 


EXPLANATION: 
In this line the author explains what mutaqaribain is. Any two letters 
which are close in makhraj and have different sifat would be 


considered mutagāribain e.g. the lam and rā in ee قل‎ and 45 Jl or the 


qaf and kaf in تلق‎ Ji Or شيء‎ 5 a. 


In the first two examples, the lam and rā are close in makhraj since 
they are only separated by the niin, and the rā is different to the lam 
in sifat due to it having takrīr. In the second example, the gāfis close 
to the kāf because they are both pronounced from the back portion of 
the tongue, and are different in sifat due to the gāf having jahr, isti'lā 
and galgalah, which the kāf does not have. 


TEXT: 32 
الصفات حققا‎ 035 cod LA مُتقاربيّن » أو يكرتا‎ 
Muda" ِالْمُتَجَانسَيْن‎ 
VOCABULARY: 
ri — Or 


48 Manthümah Tuhfah al- Atfāl by Dr Ashraf Tal'at, pg.8 
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Ladi — they (the two letters) agree 

045 — but not 

us — they (the two letters) are confirmed. Can also be read as lee. 
meaning, confirm them (being an imperative 65 


oem AJ - as mutajānisain (homogeneous) 


TRANSLATION: 
32. Or they (the two letters) agree in makhraj but not in sifat, then they 
are confirmed/confirm them as mutajanisain. 


EXPLANATION: 

If the two letters have the same makhraj but they differ in sifat, they 
will be mutajānisain e.g. the tā and the tā in 

ats 216 و‎ and (2b الصّالحَات‎ or the ba’ and the mim in & LS) and 


25 Wess da IRL 
و يعذب من يشاء‎ . 


In the first two examples, the tā and the tā come from the same 
makhraj but the have different sifat due to the tā having shiddah, jahr, 
isti'lā , itbāg and qalqalah, whereas the tā will only share shiddah with 
the tā. In the latter two examples, the ba’ and the mim have the same 
makhraj but different sifat since the bā has jahr, shiddah and galgalah, 
whereas the mīm will have hams, tawassut and no galagalah. 


TEXT: 33 
beca akal JS Qi * إن سَكَنْ‎ stāju 
VOCABULARY: 


Jf — first 


of each/all (the previously mentioned groups-mithlain,‏ — کل 


mutajānisain and mutagāribain) 


49 Manthūmah Tuhfah al-Atfal by Dr Ashraf Tal'at, pg.8 
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alā — then small/minor 


oe — be sure to name it 


TRANSLATION: 
33. Then if the first of each (of the above-mentioned groups) has a 
sukūn, then be sure to name it minor (idghām). 


EXPLANATION: 

After explaining what mithlain, mutajānisain and mutagāribain is, the 
author divides all three groups into two types: saghīr (minor) and 
kabir (major). In this line he explains the saghīr; if in any of the above 
groups the first letter is sakin then it will be saghīr. 


In light of the above examples it will be the two mims in Ú 34 ©, the 
two basin Stax, اضرب‎ , the lam and the rā in رب‎ J , the qaf and the kaf 
in Eco it , the tā and tā in az ejā and the the ba’ and the mim 


in Ge ارکب‎ . 
In the next line he explains kabir: 


TEXT: 34 


OI JS POPES ا‎ LEE Bit es PS E لوو‎ et ace 
gs th 35 " Jg از ځرك الحزقاه في‎ 


VOCABULARY: 

g > — have a harakah 
o e — two letters 
ds — then say 

" — big/major 


42.43) — understand this 


50 Refer to line 21 where Jamzüri also makes reference to idghām saghīr. 
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with examples‏ — بالمثل 


TRANSLATION: 

34. Or the two letters have a harakah in each (of these three groups), 
then say all (of them) are major (idgham) and understand it with 
examples. 


EXPLANATION: 
If in any of the three groups, mithlain, mutajānisain or mutagāribain 
both letters have harakāt, then they will be kabīr. 


In light of the above examples, it would be the two mīms in مالك‎ e 
,the two bā sin pe SL , the làm and the rā in id Jú , the gāfand 
the kāfin شَيء‎ JS Ge 4, the tā and the tā in je AKAN, and the ba 


and the mim in «Us +4 Chey. 


The summary of the last two lines is: if the first letter is sākin and 
idgham takes place in any of the above groups, it will be idghām 
saghir. If both letters are mutaharrik and idgham takes place, then it 
will be idgham kabir. 


As the author suggests, it should be understood with examples. 


Sufficient examples have been given to make the student understand 
this section. 
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o oz 


abadi‏ المد 


THE TYPES OF MADD 
IEXT:35 
pakah Vie iy quM 
VOCABULARY: 


Aji - the pulling, extending, lengthening (of sound) 
P — primary 

v — secondary 

û — for it i.e. for the madd 

vi — the first 


Gb - natural 


and it (the primary madd)‏ — و هو 


TRANSLATION: 
35. And the madd is (either) primary or secondary to it, and name the 
first a natural (madd) and itis... 


EXPLANATION: 
Madd literally means to lengthen or extend. Technically, it means to 
lengthen the sound in the letters of madd or the letters of līn. 


In the first line the author states that madd is of two types: primary 
Cuna) and secondary C ). He also mentions that madd aslī is also 


called madd tabīī. Tabi means natural. It is named so because a 
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person with a natural disposition will ordinarily lengthen this madd 
without any deficiency in its duration, nor any exaggeration in it.”! 
The duration of madd tabīī is one alif or two harakāt. Considering 
classical and contemporary works, it is sometimes difficult for the 
beginner to understand this duration when different technical terms 
are used by different authors. The following table is an attempt to 
simplify them: 


Alifs 3 alifs | 2 alifs | 1 alif 
Harakāt 6 |5 |4 |3 |2/|1 


Alis || | ft (1+ 


In the right column, second line from the bottom, the letter which is 
read is represented by a ba’. Above the letter is the length of madd 
counted in harakat and below it, its length counted in alifs. At the 
same time, though, every two harakat equal one alif (counted in the 
first line). 


The duration of gasr would be 1 alif, which would be equal to 2 
harakāt: the first harakah on the letter itself and the second would be 
the same amount of time it took to pronounce the letter of madd. 


Thus it would also be correct to say that the duration of tūlis 6 
harakāt, 3 harakāt or 5 alifs since they all are one and the same 
duration, only differing in terms of the counting system being used.» 


51 Sheikhah Kareema Carol Czerepinski explains it as follows: It is called =.» (natural) 
because the person with a natural measure will not increase its measure nor decrease 
it. Tajweed rules of the Qur'an, Part 1, pg. 65 

52 Nihayah al-Qoul al-Mufīd, pg.134. Thaghr al-Bāsim, pg.46 

When discussing the duration of the madd, classical works like the Nashr of Ibn al- 
Jazari tend to use alifs whereas contemporary works use harakāt and also convert these 
harakāt to alifs. The student should understand that even though different counting 
systems are used, the same durations are intended by the authors. 


54 


The duration between qasr and tūlis known as tawassut. 
In the next line the author goes on to explain what madd tabi’ is. 


TEXT: 36‏ 
ما لا توقف له على Co‏ * ولا بدؤنه OPI‏ تجتلب 


VOCABULARY: 

ú — that which 

y — is not, does not 
uus — depend 

C — cause 


ai ڊ3‎ — without it (the madd-pull) 


LL — cannot be brought forth i.e. cannot be read 


TRANSLATION: 
36. That which has no dependence on a cause, and without it (the 
madd-pull), these letters cannot be brought forth (cannot be read) 


EXPLANATION: 

Madd tabi't is that madd which does not depend on any cause/reason 
for it to be pulled. In reality, without lengthening the sound in the 
letters of madd, they cannot be read. For instance, if the alif is not 
pulled in Ju, then it will be read as J „The only time when the alif 
can be read is if the sound is pulled in it. The same will apply to the 
yā in J and the waw in dd i.e. they can only be read if a pull (madd) 


is made in them. 


TEXT: 37 
يَكُوْن‎ li as ax جا‎ * K أَوْ‎ a ل ي حَرْف‎ 


4 32 
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VOCABULARY: 

Ji — but, rather, in fact 

t — whichever, any 

x — besides, other than. Can be read with a fathah or a kasrah on the 
rā 54 


a hamzah (the letter)‏ — همز 


l> — comes, appears 


TRANSLATION: 
37. In fact, (if) any letter besides the hamzah or sukūn appears after a 
(letter of) madd, then the natural (madd) results. 


EXPLANATION: 

In the previous line the author explains that madd 101/1 is that madd 
which is not dependent on a cause. In this line he alludes to what 
those causes are: the hamzah and sukun. Thus, as long as a letter of 
madd is not followed by a reason (hamzah or sukūn) then it will be 
madd tabīī. 


The word IP can be read with a fathah or a dammah. 


TEXT: 38 
Neni سُكون‎ Raf سب‎ * ue Up pā pā 
VOCABULARY: 
^2 — the other (madd) 
Ga dependent 
3 - like 
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Je — in general 


TRANSLATION: 

38. And the other (madd) is the secondary, (which is) dependant on a 
reason like a hamzah or sukūn in general (wherever it appears in the 
Qur'an). 


EXPLANATION: 

After explaining what madd tabīī is, madd far'ī is elaborated upon. 
Technically, it is that madd, which is pulled longer than the madd 
tabīī due to a cause i.e. when the letter of madd is followed by a 
hamzah or (letter with) a sukiin. 


By Xi. the author indicates that throughout the Qur'an, wherever 


the letter of madd is followed by a hamzah or sukūn (a cause), then 
madd farī takes place. 


The duration of madd fari will depend on what type of madd fari it is. 
If the letter of madd is followed by a hamzah, it will either be in the 
same word as the letter of madd or a different word. The first would 
be muttasil and the latter, munfasil. If the letter of madd is followed by 
a sukūn, it is either permanent or temporary. The first is called lazim 
and the latter ‘arid. Their durations will be discussed in the next 
chapter in more detail. 


TEXT: 39‏ 
ai * grise‏ رراي) وهي في لوحب 


VOCABULARY: 


so grasp/memorise/remember them (the letters of madd)‏ — فعيهًا 


kil — word 
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gly — the word is originally «f; , which means to promise. The 


hamzah is changed to and alif, thus becoming a combination which 
holds all the letters 0] 55 


(^: — and they (these letters of madd) 


4:5 — an example in which all the letters of madd can be found 


TRANSLATION: 
39. Its (the madd's) letters are three, so remember them from the word 
واي‎ , and they are (found) in (the example) t . 


EXPLANATION: 
In the next three lines Jamzüri explains the letters of madd. They are 
three which can easily be remembered in the combination واي‎ ; waw, 


alif and ya. 


He also presents an example which holds all three letters of madd, 
4-5 . It is important to note how these letters of madd appear in this 


example; they are all sakin, and are preceded by a harakah which 
conforms/agrees with the letter of madd i.e. a dammah before a waw, a 
kasrah before a ya, and a fathah before an alif. He explains this further 
in the next line. 


TEXT: 40 


PUN ضم * سَرْطء و فنخ‎ CENE 


VOCABULARY: 
الک‎ — the kasrah 


re — a dammah 


a 
+4 — condition, requirement, prerequisite 


5 Minhah dhī al-Jalāl, pg. 92 
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ex — fathah 
E —an alif 


REM — necessary‏ مم 


TRANSLATION: 
40. And a kasrah before the ya’, and before the waw a dammah is a 
requirement, and a fathah before the alif is necessary. 


EXPLANATION: 

The requirements for the letters of madd are explained in this line. 
The waw should be preceded by a dammah and the ya should be 
preceded by a kasrah. An important point which is not explicitly 
explained in the text but is alluded to by the author in the example 
zi , is that they should also عط‎ 


Therefore, if the waw and ya are not sakin, they will not be letters of 
madd e.g. gw s . In this example they are mutaharrikah. 


And if they are sakin but preceded by a fathah, then too, they won't 
be letters of madd but instead letters of līn e.g. 6 , سوءة‎ . This is 


further explained in the next line. 


An alif will always be preceded by a fathah, therefore he states that a 
fathah appearing before an alif is necessary. An alif is always 
considered as sākin even though the sukün is not written on it. 


TEXT: 41‏ 
وَ hh‏ منها الا و واؤ سكا 4 إن الفاح 3 كل ei‏ 


VOCABULARY: 
— (the letters of) līn 


^ — from them (these letters; the alif, waw and ya^) 
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UE. — the two (wāw and yā ) are sakin. Can also be read as USC, 56 
0] — when 
c E! — openness, referring to a fathah 


JS — each of them, all (of them)i.e. the waw and the ya 

zi — is announced 

TRANSLATION: 

41. And līn from them (these three letters) is the yā and waw, 
carrying a sukūn, if a fathah before each is announced. 
EXPLANATION: 


If there is a fathah before the waw sākinah or yā sakinah then they will 
be letters of līn and not letters of madd. 


56 Manthümah Tuhfah al-Atfāl by Dr Ashraf Tal'at, pg.8 
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Ji asi 
THE RULINGS OF THE MADD 


Before starting this chapter the student should be familiar with the 
different types of madd far as the focus of this chapter is the rulings 
regarding them and not explaining what they are. 


TEXT: 42‏ 
”ع ODORE E o Ac Kyi eyo‏ 
للمّد أحكامٌ LN‏ وم وهي الوجوب و الجواز و اللزوم 


VOCABULARY: 
sad — for the madd 


“SSI - rulings 

es — always, stemming from Wis 
C49 — compulsory 

permissible‏ — الْجَوَارُ 


necessary‏ — اللزوم 


TRANSLATION: 
42. For the madd there are always three rules, they are: wujüb 
(compulsory), jawaz (permissible) and luzūm (necessary). 


EXPLANATION: 

There are always three rulings, which are attached to the different 
types of madd far ī; those which are compulsory (wajib) to make, 
those which are permissible (jā iz) to make, and those which are 
necessary (lazim) to make. 


In the following lines the author outlines the various madd fart 
individually, and the ruling it will fall under. 
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TEXT: 43 
يُعَدَ‎ paie ذا‎ 3 tals i dà بَعْدَ‎ jā إن جاء‎ Let 


VOCABULARY: 

Cels - So wajib 

3a — literally means pull, however, here it refers to a letter of madd. 
كلمّة‎ — a word. Can be read with a fathah or kasrah on the kāf. 

I5 — short for هذا‎ which means this. 

Jin — as muttasil (the joined madd). 


54i — counted as i.e. considered as 


TRANSLATION: 
43. So (it is) compulsory if a hamzah appears after a (letter of) madd in 
one word. And this (madd) is counted as muttasil. 


EXPLANATION: 

The hukm of madd muttasil is that it is wajib; compulsory to pull, 
according to all the gurrā. The gurrā do however have differences of 
opinion as to how long the madd should be pulled. According to the 
narration of Hafs via the tarīg” of the Shatibiyyah, it should be pulled 


4 or 5 harakat. 


He also defines madd muttasil: when the letter of madd is followed by 
a hamzah in the same word. 


TEXT: 44 
aia هذا‎ 3 LS, Js إن فصل‎ yah 3% وَجَائرٌ‎ 


VOCABULARY: 


permissible, allowed‏ — جائ 


57 To understand what a tarīg is, refer to Isnād al-Jazarī al-Imüm by Saleem Gaibie. 


62 


ai مد و‎ - pull (madd) or shorten (gasr) 


separate‏ — فصل 
each i.e. the letter of madd and the hamzah‏ — 5 
XS. — in a word‏ 


C munfasil (the separated madd) 


TRANSLATION: 

44. And it (madd) is jā iz: to pull or to shorten, if each (the letter of 
madd and the hamzah) is separate in a word (of their own). And this 
(madd) is munfasil. 


EXPLANATION: 

The author first explains that if a hukm is jā iz, madd and qasr will be 
allowed in it. The definition of madd has already been given 
previously. Qasr literally means to shorten. Technically, it is to read 
the letter of madd or the letter of lin without any bit of extra pull in it 
(only for the duration of two harakat).55 


Therefore if any madd has this hukm, the reader will be allowed to 
pull it longer than two harakāt or to shorten it, reading it with two 
harakat only. 


There are three madds that fall under this ruling. The first one, madd 
munfasil, is explained in this verse. The letter of madd and the hamzah 
are separated where the letter of madd appears at the end of one 
word and the hamzah comes at the beginning of the next word. 


Since madd munfasil is jā iz, it is allowed to be pulled for the duration 
of 4 or 5 harakāt in the narration of Hafs via the tarīg of the 
Shatibiyyah. Qasr will also be allowed in madd munfasil due to it being 


58 Hidayah al-Oāri , vol.1, pg.266-277 
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jā iz. However, this will only be allowed in the narration of Hafs via 
the tarīg of the Tayyibah. 


TEXT: 45‏ 
و مثل ذا إن عرض السكون * Dala dày‏ تستعين 


VOCABULARY: 

n — like this (the previous hukm) 

which means this.‏ هذا short for‏ — ذا 

appears, presents itself. It indicates something temporary.‏ — عرض 


us, — due to waqf (stop) 


TRANSLATION: 
45. And like this, (madd will be jā iz) when the sukūn is temporary 
due to wagf like (in the examples) oU and SL. 


EXPLANATION: 
If wagf is made on words like BA تستعین‎ and ovis , then the last 
letter is read with a sukūn. The sukūn is temporary since it only 


appears during wagf. During wasl (joining), the last letter will be read 
with a harakah instead. 


If there is a letter of madd before the temporary sukūn, then it is 
known as madd ‘arid li al-sukūn (temporary madd due to a sukūn) or 
madd ‘arid li al-wagf (a temporary madd due to waqf). 


The author explains that the hukm regarding this madd is the same as 
madd munfasil i.e. jā iz. Thus it would be allowed to make madd and 
qasr in it. Qasr would be 2 harakāt, whereas madd would include both 
tawassut and tūl. 
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TEXT: 46 
WE وَ إِيْمَاناً‎ Mā S Jur * ذا‎ 5 di عَلَى‎ Sag ed vf 


VOCABULARY: 

j- 

x — before 

which means this.‏ هذا short for‏ — ذا 

Ja; — substitute, replace. It can be read with a fathah on the dal and 
the lam as sakin (JJ or with the dāl as sākin and a dammatain in the 
lam (J). 


li> — word is originally i+ , which means take 


TRANSLATION: 
46. Or (madd will be jā iz if) the hamzah is before the (letter of) madd. 
And this (madd) is badal like (yak and Ut) (so) take (them as 


examples). 


EXPLANATION: 

This is the third madd with a hukm that is jā iz: madd badal (the 
substitute madd). In madd muttasil and munfasil the hamzah comes 
after the letter of madd. In madd badal however, the hamzah appears 
before the letter of madd e.g. ale, GL, er 1 


Badal means to substitute or replace. It is called the substitute madd 
because a letter of madd is substituted for a hamzah. These words 
were originally ! ye, cui and تي‎ 53. A letter of madd replaces the 


second hamzah which is sakinah i in each one of these examples; thus it 
substitutes the hamzah and is therefore called madd badl (the 
substitute madd). 
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Since this madd is also jā iz, madd and gasr are allowed in it. Qasr will 
be made according to all the gurrā , including Hafs. Madd will only 
be allowed in the narration of Warsh. It will include both tawassut 
and tūl. 


TEXT: 47 
إن السكؤن أصلا * و طلا و وَقفا بعد مد طولا‎ Y و‎ 
VOCABULARY: 
*jY — necessary 
Stet — regarded as original/permanent 
ly 4%» و‎ — during wagf and wasl 
Vb — to lengthen, prolong. Technically, tūl means to pull madd to the 


duration of 6 harakat or 5/3 alifs. 


TRANSLATION: 
47. And (madd will be) lāzim if the sukūn is permanent (when) during 
wagf and wasl after the letter of madd, til is made (in it). 


EXPLANATION: 
Since the hukm of this madd is lazim, the madd has also been named 
lāzim. Its duration is tūl only. 


Madd lazim is when the letter of madd is followed by a permanent 
sukün. A permanent sukūn is that sukūn which remains during wasl 
or wagf e.g. 44) .ق والقرآن‎ During waqf and wasl, the fa^ of J (35) will 


have a sukün. 
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acd‏ المد اللأزم 
THE TYPES OF MADD LĀZIM‏ 


In the previous line the author explains what madd lāzim is. In this 
chapter he expounds upon the different types of madd lāzim. 


TEXT: 48 
wel و بلك كلمي و‎ * a nl لازم‎ id 
VOCABULARY: 
ros - types 
t لاز‎ - referring to madd lazim 
eed — according to them i.e. according to the gurrā 
e - itis (the types of madd lazim) 
wt - stems from the word كلمة‎ which means word. Can be read 


with a fathah or kasrah on the kāf. 
5 حر‎ — stems from the word +, which means letter 


V — with it i.e. with كلمي‎ 


TRANSLATION: 
48. The types of lāzim according to them (the gurrā ) are four; and it is 
kilmī and harfi with it. 


EXPLANATION: 
Madd lāzim is divided into four types. Initially they are of two types: 
kilmī and harfī. 
The author will explain what kilmī and harfī is later. 
TEXT: 49 
ثفصًا‎ in; Dj oig * مُحفف متقل‎ Y GAIS 
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VOCABULARY: 
GASS- both of them (kilmī and harfi) 


Lise — stems from x which means light 
متقل‎ — stems from 4 which means heavy 


(o — will be explained 


TRANSLATION: 
49. Both of them (kilmī and harfī) are mukhaffaf and muthaggal, so these 
four (types of lazim) will be explained. 


EXPLANATION: 
In the first line the author explains that madd lazim is divided into 
kilmī and harfī. 


In this line he states that kilmī and harfi are further subdivided into 


mukhaffaf and muthaggal. In this manner lāzim has four types as 
illustrated in the diagram below: 


Madd Lāzim 


Mukhaffaf Muthaggal Mukhaffaf Muthaggal 


In the next three lines the author explains what kilmī, harfī, mukhaffaf 
and muthaggal are. 
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TEXT: 50‏ 
ن WIRE mk‏ مغ خرف مد هو Wide‏ 


VOCABULARY: 

op — so when 

in a word‏ — بكلمّة 

joins, meets, comes together‏ — اجتمع 
a letter of madd‏ — حرف d‏ 


then it is‏ — فهو 


Rr — occurred, taken place 


TRANSLATION: 
50. So when, in a (single) word, a sukūn meets a letter of madd, then it 
is kilmī that has occurred. 


EXPLANATION: 

In this line the author outlines what kilmī is: if a letter of madd is 
followed by a sukūn in one word then kilmī has taken place. It is 
obvious that the sukūn being spoken about is a permanent sukūn or 
else it will not be lazim e.g. a < et f 


TEXT: 51 
بدا‎ dē ibug ib, * الْحُرُوْف وُجدَا‎ LSU d^ 


í 


VOCABULARY: 


tripled letters, trilateral letters i.e. consisting of three letters‏ — ثلائي 
ave — the letters. Plural of >, which means the letter‏ 


I$ — they are found. It is dual, referring to two things, the letter of 
madd and the sukün. 
SJ — the madd i.e. the letter of madd 
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is — it's centre. Can be read with a fathah or a dammah on the + . 


|% — clear / apparent / appeared 


TRANSLATION: 
51. Or in the tripled letters they (the letter of madd and the sukūn) are 
found, while the (letter of) madd is in its centre, then harfi is clear 


EXPLANATION: 
What is meant by >)! in this line are the cut letters الْمُقَطّعَات)‎ OZ) 


which are found at the start of certain sūrahs in the Qur'an. 


Only those hurüf al-mugatta'āt, which consist of three letters are 
particularly mentioned here. Furthermore, of the three letters (in the 
huruf al-muqatta'at), the middle letter must be a letter of madd. 


Thus if in the hurif al-muqatta'at, the letter of madd (being the center 
letter) is followed by a (permanent) sukūn then it will be known as 


harfi e.g. ص‎ «o. As co) 


Concisely, if a letter of madd is followed by a permanent sukün, it will 
be madd lāzim. If it appears in a word (345) it will be kilmî and if it 


appears in the hurüf al-mugatta‘at, it will be harfi. 


TEXT: 52 
» ca a Zo a Weg la? 
[NV مُحَففٌ كل إذا لم‎ iua * Lēš منقل إن‎ LNS 
VOCABULARY: 


Geol إن‎ - if idgham takes place 
15 — each one of them (kilmī and harfi) 


i — if 
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LAN J — no idghām occurs 

TRANSLATION: 

52. Both (kilmî and harfi) are muthaggal if idghām takes place. 
Mukhaffaf, each one of them, if no idghām occurs. 


EXPLANATION: 
After explaining what kilmī and harfi is, the author expounds upon 
what muthaggal and mukhaffaf are. 


If idgham takes place, it will be muthaggal, in which the letter of madd 
is followed by a letter which is mushaddad. Therefore it is called 
muthaggal (heavy) since a mushaddad is regarded as a "heavier" (more 


difficult) pronunciation than a sākin e.g. ARE .الم‎ 


If no idghām takes place, then it will be mukhaffaf, in which the letter 
of madd is not followed by a letter which is mushaddad. It is called 
mukhaffaf (light) because a sukūn is considered "lighter" (easier) to 
read than a tashdīd e.g. ow « .ص‎ 


TEXT: 53 


or 4 9 


2 4 ده ق e^o. SHOR A PE: Age‏ 
وَ اللازم الحرفي أول السور ^ وجوده في تمان الحصر 


VOCABULARY: 
as م‎ su — referring to the madd lazim harft 

J — plural of sarah; chapter of the Qur'àn 
| اول‎ — the start / beginning of the sürahs 

23-4 — its presence, is found 

oci — eight 


or 7 9 


275 — confined / limited 
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TRANSLATION: 

53. And lazim harfi is found at the beginning of the sūrahs, and 
confined to eight letters. 

EXPLANATION: 

As mentioned previously, harfi refers to the huruf al-muqatta'at. In 
this line the author states that they are only found at the beginning of 
(certain) sūrahs. 


Lazim harft would include both mukhaffaf and muthaggal. 


Thereafter he mentions that lazim harfi is only found in eight letters. 
In the following line he explains further what these eight letters are. 


TEXT: 54 
245.2 z dies ee وه‎ o po IDE ES "A20 7 
vari تقص) * و عين ذو وجهين وَ الطول‎ Jo يَجْمَعْهَا (كم‎ 


VOCABULARY: 


PP 


gathers it/them (the eight letters)‏ — يجمعهًا 

x — how much 

Js — honey 

tax — diminish, lessened, decreased 

iš Je کہ‎ — how much of the honey diminished? 

¿ss — the ‘ain at the start of Sūrahs Maryam and Shura 

two options‏ — وجھین 

De us — holder of two options i.e. it can be read in two ways/with 
two options 


val — preferred 


TRANSLATION: 
54. The letters = qwe 3 gathers them (the eight letters) and the 'ain 


has two options, while til is preferred. 
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EXPLANATION: 
The eight letters in which lazim harfi takes place can all be found in 


the code ‘ai Ls كم‎ . 


The kaf appears at the beginning of Surah Maryam - كهيعص‎ . It will be 
madd lazim mukhaffaf. 


The mim appears in five different words in 17 various places: الم‎ (six 
times in the Qur'an), gel, Al, طسم‎ (twice in the Qur'an) and حم‎ 


(seven times in the Qur'an). The mīm will be madd lazim mukhaffaf in 
all the places it appears. 


The ‘ain is found at the start of Sūrahs Maryam - كهيعص‎ and Shura - 
.حم ( عسق‎ In both places it will be madd lazim mukhaffaf. 


The sin presents itself in five places: > (at the start of Surahs al- 
Shu'arā and al-Qasas), حم (5) عسق , يس , طس‎ . In pb, the sin will be 
madd lazim muthaggal. In jab, يس‎ (during wasl and wagf via the tarīg of 
the Shātibiyyah*') and in g~e (^) حم‎ it will be madd lazim mukhaffaf. 


The lam appears in four words in thirteen different places: الم‎ (six 
times in the Qur'an), el, Ai and J! (five places in the Qur'an). In M 


it will be mukhaffaf, and in the remaining three words it will be 
muthaggal. 


61 According to the tarīg of the Tayyibah, idghām will be also be allowed when joining 
الْحَكيم‎ Ti Č) يس‎ . If idgham is made it will be muthaggal. During wagf both tarīgs will 
consider it as being mukhaffaf. 
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The niin appears in Surah al-Qalam: o . It will be mukhaffaf via the 
tarīg of the Shatibiyyah during wasl and wagf. 


The gāfis found at the beginning of Sūrahs al-Shüra - 
عسق‎ Č) حم‎ and 034 - māli oT ق‎ . In both places it will be mukhaffaf. 


The sad appears in three places: كهيعص , المص‎ and otal, .ص‎ 


In all three cases it will be mukhaffaf according to the narration of 
Hafs. 


Tūl will be made in all these madds as mentioned previously under 
the statement: Y d NUM la 5 Wo 5. However, in the ‘ain there are 
two options: tūl and tawassut. Most gurrā explain that what is meant 
by cers "5 (two options/ways) is til and tawassut. Of the two 


options, tūlis preferred. 


Other gurrā” state that what is meant by jı ذو‎ is qasr and tawassut. 


But though qasr and tawassut are allowed, tūlis preferred. This 
means that instead of only tūl and tawassut, qasr will also be allowed. 


This is strengthened by the fact that i in another copy ( of this "poem the 
author replaces 2+i TAN cem ذو‎ e و‎ with es Spal ES ei QU 
and (read) the 'ain with threé (options), however, tūl is preferred. 
By e the author explicitly mentions three options in the 'ain: gasr, 


tawassut and tūl. 


62 According to the tarīg of the Tayyibah idghām will be also be allowed when joining 
eas ù . If idgham is made it will be muthaggal. During wagf both tarīgs will consider it 


as being mukhaffaf. 
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Thus, according to the first opinion, only tawassut and tūl are 
allowed in the ‘ain. The second view also mentions tawassut and til, 
but adds qasr. 


Via the tarīg of the Shātibiyyah, tawassut and tūl will be made, 
whereas, only via the tarīg of the Tayyibah will gasr also be allowed. 


TEXT: 55‏ 
ر ما سوى الْحَرْف VAI‏ ألف * ts sii‏ طَبيْعياً ألف 


VOCABULARY: 
U';—andall 


Sr —besides, excluding 

= Sal — the tripled letters 

ui Y — not the dlif i.e. besides / excluding the alif 

$4 23 — then its madd 

c i — the natural madd. In some prints it appears as طَبيعي‎ wa 
Both are allowed. 


“aif — is known as 


TRANSLATION: 
55. And all besides the tripled letters, not (and besides) the alif, then 
its madd is known to be madd tabīī. 


EXPLANATION: 

After discussing all the hurüf al-muqatta'at, which consist of three 
letters, the author intends to discuss those hurūf al-muqatta'at which 
do not consist of three letters. 
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Thus he excludes the previously mentioned taxi Js کہ‎ as they are 
all made up of three letters. He also excludes the alif found in الى‎ , M 
etc. This is because the alif is also made up of three letters ( olf ), but 


no madd (pull) is made in it since the middle letter is not a letter of 
madd. 


So besides P کہ عسل‎ (in which madd lazim takes place) and the alif 


(in which no madd takes place), in all the remaining huriif al- 
mugatta'āt, madd tabī'ī will be made. 


In the next line he mentions what those letters are. 


TEXT: 56 


KĀ‏ 7 مه 


aši قد‎ (lb oy hal في قواتح | في‎ Laši ذاك‎ 4 


VOCABULARY: 

those, that‏ — ذَاكَ 

openings i.e. beginning‏ — فواتح 
a pure and clean life‏ — = طاهر 


verily‏ — قد 


TRANSLATION: 
56. And those (letters) are also at the beginning of the sūrahs. In the 
expression طاهر‎ um they are confined. 


EXPLANATION: 


These madd tabīī, which are āda at the beginning of sūrahs are 
contained in the combination abs 
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The hā at the start of حم‎ . The yā from كهيعص‎ and يس‎ . The tā appears 
in ab, طسم‎ and طس‎ . The hà? comes in كهيعض‎ and 4 . The rā can be 
found in Mand M. 


The alif from the phrase „> = is excluded for two reasons: 


1) madd tabi’ is not made in it unlike the remaining five letters 
2) no madd is possible in it due to the absence of a letter of madd 
in it. 
Therefore, in some prints instead of طاهر‎ >, one would find طهر‎ > 
(without the alif). 


From this it is possible to conclude that madd tabīī is of two types: 
1) madd tabi’ harfi — found in the hurüf al-mugatta'āt, as found in 
the examples above 
2) madd tabīī kilmī — found in words ( کلمّات‎ ) throughout the 


Qur'an besides the hurüf al-mugatta‘at e.g. Ju, Ja 2 Jē A 


o 


TEXT: 57 
مَنْ قطعك) ذا اشتهر‎ | poe (صلة‎ uc e الفواتح‎ m A 3 


VOCABULARY: 

c RÀ — fourteen 

ux wall re) — the fourteen openers 

‘Le — join (ties) with him 

1 سحير‎ — in the morning 

co^ - who 

“obs — cuts/severs (ties) with you 

dB ie صله‎ — join (ties) in the morning with him who has cut 


(ties) with you 
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which means this.‏ هذا short for‏ — ذا 


7 — is known / popular 


TRANSLATION: 
57. And (the words) tbs ^2 |. il gathers the fourteen openers; 
this (phrase) is well known (by the gurrā ). 


EXPLANATION: 
The fourteen openers refer to the fourteen letters, which are found in 
the huruf al-muqatta'at. These fourteen letters are easily remembered 


by knowing the phrase: Ab nA (i ils since all fourteen letters can 


be found in it. 


After understanding this, it is possible to say that the huriif al- 
mugatta'āt can be divided into four different types: 
1) those in which madd lazim is made, to the duration of til - کہ‎ 
eks 
2) those in which lazim is made, allowing tawassut® and gasr*$ 
also- ع‎ 
3) those in which madd tabī'ī is made - p v 


4) those in which no madd is made - cA 


65 Allowed via the tarīg of the Shātibiyyah and the Tayyibah 
66 Allowed via the tarīg of the Tayyibah only 
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m At AU 
CONCLUSION OF THE TUHFAH 


TEXT: 58 
QA مامه بلا‎ e * dl ey ب‎ eai ذا‎ 055 
VOCABULARY: 


e — completed, ended 

RS — poem, text — referring to this book 
الله‎ + — with the praise of Allah 

«45 — its completion 

without‏ — بلا 

Gu — end 


P Su — without end i.e. continuous 


TRANSLATION: 
58. And this text is completed with the continuous praise of Allah on 
its completion. 


EXPLANATION: 

After explaining all the rules of tajwid the author intended to explain, 
he now ends off his book praising and thanking Allah for its 
completion, since nothing can be accomplished except with the Will 
and Might of Allah. 


TEXT: 59 
(GR (بُشرى لمن‎ RU * GN لذي‎ (1G رئ‎ ii 


VOCABULARY: 
ŠĪ - its verses 
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Ac incense, sweet or aromatic smell 

à; 45 — clear incense 

for him who has / holds‏ — لذي 

| - intellect 

Ga تار‎ - its date (of compilation). In some prints it appears as as; تار‎ . 
There won't be much difference in the meaning. 

c5 75: - glad tidings 

for him‏ - لمن 

lg; — knows it / perfects it 

Gi: بشرى لمن‎ - glad tidings to him who knows it 


TRANSLATION: 
59. Its verses are clear incense for him who has intellect. Its 
compilation is (holds) glad tidings for him who knows it. 


EXPLANATION: 

The author likens the knowledge in this text to sweet incense. As a 
person derives enjoyment and fulfillment from sweet aromatic 
smells, he will similarly benefit by grasping the knowledge of this 
text. 


Each letter in the Arabic alphabet carries a numerical value: 


s # : A 5 ; A E EE o e ; 


50 40 30 200 100 98 765 4 3 21 


| 


2 4 5 IA يه‎ 8 3 l o . 
700 600 500 400 300 200 100 90 80 70 60 


o a 


1000 900 800 
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If the numerical value of all the letters of à X is tallied, it reflects the 


number of lines in the poem: 


ا + د جاب + د هه ان 
(lines in the poem)‏ 61 = 1 + 4 + 2 +4+ 50 


If the values in GU بشرى لمن‎ are added, it results in the date of 


compilation of this poem: 


اه +ن + ق + ت + ي + ن + م + ل + ی + را+ اش +اب 


2 + 300 +200+ 10 + 30 +40 +50 + 10 +400 +100 +50 + 5 +1 
=1198 A.H 


In some prints this line is the last verse of the poem. 


TEXT: 60 
Wash الألبيّاء‎ aue على‎ * n UJ ثم الصّلاة وَ‎ 


VOCABULARY: 
I — salutations 


peace‏ — السلا 
el — seal (final)‏ 
oie plural of gill which means prophet‏ 


(ši — another name for the beloved messenger Muhammad # . 
TRANSLATION: 


60. Then salutations and peace always upon the seal of the Prophets, 
Ahmad. 


TEXT: 61‏ 
وَالآل و المّحب و کل ابع * و كل قارئ و كل سَامع 


R‏ يح 
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VOCABULARY: 

JYI the family 

„ža - the companions 
" نا‎ follower 

reciter / reader‏ - قارئ 


Gli 
مع‎ listener 


TRANSLATION: 

61. (As well as) the family (of the Prophet), the companions, and 
every follower, and every reader (of the Qur'an) and every listener 
(of the Qur'an). 


This explanation of the Tuhfah was completed only through the Will 
of Allah, the Almighty. I thank Him incessantly for the bounties He 
has bestowed upon me and humbly request that He increases me in 
knowledge and accepts this humble effort of mine in the serving His 
din. 1 also beseech Him to shower His Mercy and Blessings upon my 
teachers, friends, family, and students. May Allah forgive my 
parents, and continue to guide me. Āmīn. 
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